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On The Legacy OF imam-i Rabbani
ir; Saykh Ahmad Ziva Uddin
Gilrniishanevi’s Seminal S4f Work,

_

Several western academics recognize
the outstanding contribution made by
Saykh Diya’ Uddin Giimiishanevi in his
encyclopedic work on Sifism, the Jami' al-
Usil fi'l-Awliya’. A copy of the first printed
edition was purchased by the Arabist Alfonso
Maria Nallino in the early twentieth century,
and is now kept in the collection of rare books
of the National Library of Rome. In the early
days of Oriental studies, two French scholars,
Octave Depont and Xavier Coppolani, edited
the Les Confrerie Religieuses musulmanes,
published in Algiers in 1897, including
extracts from the Jami ' al-Usal in the chapter
of the book devoted to the Nagibandiyya. This
invaluable volume has only recently become
widely accessible outside the narrow circle of
experts, appearing in 2002in the catalogue of
the Lebanese publishing house Dar al-Kutub
al-‘Ilmiyyah, along with the most renowned
classics of Islamic spirituality.

Multiple references to Ibn *Arabi, Bayazid
Bistami, Abi’l-Qasim Al-Qusayri, Abu’l-
Hasan al-Sadhili, ‘Abd al-Gani al-Nablusi,
and also to the authors mentioned in the ini-
tial pages of the volume, demonstrate that the
author found a source of inspiration in the

classical tradition of fasawwuf. In addition,
the section on Suliik also reveals an extreme-
ly close relationship (nisbat) to the Nagsbandi
Mujaddidi tradition. Sharing the Mujaddid’s
metaphysical principles, Saykh Diya’ Uddin
Giimiishanevi was tied to him through a con-
tinuous chain of spiritual descent (silsila).
On these grounds, we see him as one of the
descendants and followers of Saykh Ahmad
Sirhindi.

For over thirty years, Saykh Diya’ Ud-
din Gimishaneviwas a guide and schol-
ar in Bayazid and Mahmiidpasa Madrasas.
He establishing a tekke at the Fatma Sultan
Mosque, later known as the “Gumighanevi
Dargah”. The Dargah gradually developed
into a school for studying the traditions of the
Prophet Muhammad.

Saykh Diya’ Uddin Gimushanevi met
Saykh Ahmad ibn Suleyman al-Arwadi (d
1858), at the time the Mawlana Khalid al-
Bagdadi appointed deputy for the greater
Damascus area. Mawlana especially sent
Saykh al-Arwadi to Istanbulrecommending
he would guide Diya” Uddin Giimiishaneviin-
to the fariga.
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‘Oh my Friend! Go to Istanbul and find the
person who will illuminate with his splendour
the Northern Africa, Bukhara, Egypt, Mak-
kah, Madina, India and the Far East. He 1s a
blossom of walayat that have not yet bloomed.
Although many khalifa have been sent to Is-
tanbul before you, yet the duty of preparing
him has been assigned to you from the eter-
nity. Be engaged with his spiritual guidance.
By reason of him your name will be much
more heard everywhere and you, much more
well known. In fact, he will be the Lord of the
time (sahib-i zaman) and the Guidance of the
tariqgah.’

Saikh Ahmad ibn Sulayman thus left for
Istanbul in 1261H/1845, to initiate Saykh
Diya’ Uddin Gimiishanevi into the fariga
nagsbandiyya khalidiyya at the tekke of *Ab-
dulfattah Effendi. Having supervised Saykh
Diya’ Uddin Gimushanevi’s progress, Saykh
Ahmad ibn Sulayman gave him authorization
to guide his own fariga and then returned to
his hometown.

Mawlanid Khalid al-Bagdadi was the tie
between the two great men on the one hand

1- Irfan Gunduz A hmed Zzyauddm Gumushanevz Hayan E serlerz Istanbu] 1984 pp. 32- 33
2- See Arthur Buehler, “Mawlana Khalid and Shah Ghulam ‘Ali in India”, Journal of the History of Siifism,

5(2007), pp. 199-213.

and the spiritual lineage (silsila) of the In-
dian Nag$bandi masters on the other. He re-
ceived the teachings of the mujaddidi fariga
from Hazrat Sah Gulam *Alf (d.1824), better
known in the Arab countries and in the Otto-

man world as ‘Abd Allah Dihlawi. Mawlana
Khalid al-Bagdadi visited him in 1810, and
remained one year as a simple murid n his
khangah in Delhi. Here, he attained the high-
est level in the sulik under the guidance
and instructions of Hazrat Sah Gulam, thus
became one of the his major deputies. As a
mursid, he then spread the NaqgSbandi tarigah
in the Middle East, where he had thousands
of followers. Later on, he sent many of his
muridiin to Hazrat Sah Gulam ‘Al for further
training and guidance.”

In Delhi, Mawlana Khalid came into close
contact with Sah Abil Sa‘1d Fartqi Mujaddidi
from Rampdr (1782-1835), who was appoint-
ed Sah Gulam ‘Ali’s deputy in India. Indeed,
Hazrat Mawlana Khalid was present when
$ah Gulam ‘Al conferred Sah Abi Sa‘idthe
jjazat. Following the Mawlana’s return to the
western Islamic world he wrote a letter to
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$ah Abi Sa‘iddescribing the popularity and
rapid spread of Nagsband1 tarigah.?

“In the whole kingdom of Riim, in the Arab
world, in the Hijaz and ‘Iraq, in some regions
of Persia (‘gjam), in whole Kurdistan, many
are intoxicated (sar §ar) for the sensations and
the joy caused by the excellent tarigah of the
Mojaddid. The mention (dhikr) of commend-
able quality (mahamid) of Hadrat-e Imam-1
Rabbani, the illuminator of the Second Mil-
Jennium, is pronounced day and night in
meetings and sessions, in mosques and ma-
drasas, by the humbles and nobles, constantly,
so that at no time and nowhere in the world,
it is conceivable that human ear can ever have
heard a whisper like that”.*

While Abi Sa‘id’s birth name was Zaki
al-Qadr, he was actually known with his kun-
ya. His lineage dates back to Hazrat Muham-
mad Ma‘siim Sirhindi, son of Saykh Ahmad
Sirhindi, the Mujaddid-i Alf-i Sant. According
to a biographical source, at a very young age
he moved to Lakhnaw with a close relative.
During the journey they stopped to pray in
a mosque, encountered an almost totally na-
ked darwis; as the young Abii Sa‘id passed
by him, the darwis covered his nakedness.
Someone asked the darwis why, on seeing the
boy, he covered up. He replied: “There will
come a day when he (Abi Sa‘id) will reach a
high rank, which will be conveyed to others
members of his family”.

After completing his education, hadrat
Abii Sa‘id left Rampurfor Delhi, where he
learnt the science of hadith from Mawlana
Rafi‘uddin and Sah ‘Abd al-‘Aziz, sons of

[t .-V.L‘_- SRk

&ah Wali Allah Dihlawi. From Delhi, Sah Abi
Sa1d also wrote to hadrat Qadi Thana’ullah
Panipati (d. 1810), khalifah of Mirza Mazhar
Jan-e Janan (d. 1781), for advice on how to
fulfill his desire to receive further spiritual
instruction. Hadrat Panipatl suggested the
name of hadrat §3h Gulam ‘Ali, then chief
deputy of Mirza Mazhar and head of the
Nagsbandi-Mujaddidi khdangah in Delhi. He
accepted the recommendation and became a
disciple of $ah Gulam ‘AlL.

AbiSa‘idwas accepted into the circle of
the disciples of the order and took the bay ‘at
with $ah Gulam ‘Alf on Muharram 7th 1225
(February 12th 1810). The master trained him
up to the highest level of the Nag$bandi-Mu-
jaddidi pathand later gave him a complete
jjazat in the Naggbandi-Mujaddidi farigah,
with permission to train his own disciples in
other major Sifi orders, such as Qadiriyyah
and Citiyyah.

S3h Gulam ‘Alf died on Safar 22nd 1240
(October 16th 1824). Abu Sa‘idled the funer-
al prayer at the Grand Mosque of Delhi, and
succeeded him as sajjadah-nisin and director
of the khangah in Citli Qabar.

Hadrat Sah Aba Sa‘1d left for the pilgrim-
age to Mecca in 1249 h.. He returned to India,
arriving in Tonk on Ramadan 22nd. Here, he
fell seriously ill, passing away on the ‘id al-
firr 1250 h. (January 31, 1835). He was buried
in Tonk. Forty days after his death his coffin
was taken to Delhi and his body buried again,
near Sah Gulam ‘Alf’s grave in the Citlt Qabar
khangah. His eldest son, Sah Ahmad Sa‘id,
succeeded him as sajjadah-nisin and as guide

3- ‘Abd al Gam Mujadd1d1 1bn Ab1 Sa‘Td Huwa al Gam a blography of Sah Gulam Al Dlhlaw pub 1shed
as an appendix to $ah Gulam ‘All, Magamat-e Mazhariya, Istanbul, 1993, p.191 .

4- *Abd al-Gani Mujaddidi ibn Ab1 Sa‘id, Huwa al- Gani, op. cit., p. 191.
5. Muhammad Husayn Mas‘Gd Muradabadi, Anwar al-‘arifin, Lakhnaw, 1876, p.571.
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of the order. Since then, the spiritual authority
was transmitted from father to son, and all the
descendants of Abl Sa‘idin turn at the head
of the Mujaddidi khangdahare members of the
Fariqi family.°

Sah Abi Sa‘id was well-known for his no-
ble character and his modesty. In his beauti-
ful calligraphic handwriting, he completed a
copy of the Qur’an in 1244 h. The manuscript
is preserved in the Ribat of Saykh Muhammad
Mazhar in Medina. While he is also known for
reciting the Qur’an in a wonderful style, he
stopped doubting the beauty of his own recita-
tion and failing to trust the admiration of some
non-Arabs only after receiving appreciation
from the Arabs in Mecca.’

Apparently, the Hidayah al-Talibin was
the one and only text composed by Sah Aba
Sa‘ld. A risalah written in Persian at the re-
quest of his friends and disciples in Lakhnaw
while Sah Gulam ‘All was still alive, it is a
thorough and concise outline of the details of
the Nagsbandi-Mujaddidi sayr wa-suliik. The
risalah was immediately and vastly popular,
and came to be seen as a textbook of the tarigah
by the followers of Sah Gulam ‘Alf and other
Mujaddidi circles. It has gone through several
editions and has been translated in Urdu and
Arabic."Witness to the great circulation and
flow of texts and ideas in Islam, it was com-
monly read in the Nagsbandi-Khalidl milieu
of Ottoman Turkey.® The work gives the main
guidelines of the sulik, originally provided in
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various works by Ahmad Sirhindi, and, most
importantly, in Volume I, letters 260 and 263,
or Volume I1I, letter 77.

The Hidayat al-Talibin is essentially a
spiritual diary, in which Sah Abi Sa‘id illus-
trates his own itinerary through the stages of
the path, shows rituals and practices, and con-
stantly reports on the training influence of his
pir.

At the beginning of the text, Sah Abil Sa‘id
points out that what he wrote in that risalah
is no more than the result of “unveilings” and
“incoming inspirations” (kuSaf u waridar),
which at each and every step he acquired as a
Divine Favour and through spiritual concen-
tration (fawajjuhat) directed by his mursidon
his inner self."’

The text consists of eight chapters, each
dealing with one step of the suliik. The fol-
lowing steps can be identified:

1. On the definition of the ten subtle cen-
ters (lata’if-e ‘asar).

2. On the definition of the journey of the
Masters of the Hearts (arbab-e qulib).

3. On the definition of the Greater Intima-
cy with God (walayat-e kubra).

4. On the definition of the Supreme Intima-
cy with God (walayat-e ‘ulya).

5. On the definition of the three degrees of
Perfections, i.e. the Perfections of Propheth-
ood (kamalat-e nubuwwat), the Perfections
of Messengership (kamalat-e risala), and
the Perfections of the Resolute Messengers

6- The nisbah Fariqi specifies the lineage from both *

Unmar al-Fariiq and Saykh Ahmad Sirhindt.

7- Hazrat Sah Abi-1-Hasan Zayd Fariqi: Magamat-e Akhyar, Delhi 1974, p.24.

8- For references, see Ahmad Monzavi, Fihristwara-ye kitabha-ye farsi, Tehran 1382 hs, vol. VI, p. 1091.
9- Diya’ al-Din al-Kumuskhanawi: Gami* al-Usil fi I-Awliya’, Bayrit 2002, pp. 98-113.

10- Abi Sa‘1d Fariiqi Mujaddidi: Hidayah al-Talibin, Persian text and Urdu translation, edited by Nur Ah-
mad Amritsari, Patiala 1344 h., p.3. See also Demetrio Giordani: “Stages of NagsbandI Sulik in Sah Abii-
Sa‘id Mugaddidi’s Hidayat al-Talibin” in Faith and Practice in South-Asian Stfism. Edited by Demetrio
Giordani. Oriente Moderno XCI1,2-2012. Roma 2013, pp.393-417.
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(kamalat-e ili I- ‘azm).

6. On the definition of the Divine Realities,
or the Reality of the Ka‘ba (hagigat-e Ka ‘ba),
the Reality of the Qur’an (hagigat-e Qur 'an),
and the Reality of Canonic Prayer (hagiqat-¢
salat).

7.On the definition of the Prophetic Re-
alities, i.e. the reality of Abraham (hagigat-e
ibrahimi), the Reality of Moses (hagigat-e mii-
sawi), the Reality of Muhammad (hagigat-e
muhammadi), and the Reality of Ahmad
(hagiqat-e ahmad).

8. On the definition of stages (magamat)
that are not on the main path, first and fore-
most the degree of Qayyiamiyyah.

The text traditionally concludes with two
letters, which $ah Gulam ‘Alf wrote to Sah
Abii Sa‘id while in Lakhnaw. They refer to a
further step of the sulik, called the Reality of
the Fast (da 'ire-ye haqiqat-e sawm).

The reason why his work served as a mod-
el for many subsequent treatises lies in the
apt and concise outline it gives of the orig-
inal Nagsbandi doctrines of the sulizk. The
first written text that attempts to summarize
the stages of the Nagsbandi path — and can
therefore be seen as a forerunner of Sah Abli
Sa‘id’s Hidayat —, is the Risala-ye Suliik,
written by hazrar Mir Nu‘man Badakhs1 (d.
1643), one of the major khalifa of Saykh Ah-
mad Sirhindi."! Another work similar in form
and content to the Hidayat al-Talibin, is the
Maratib al-Usil,” written by Sah Ra’af Ah-

mad, Abli Sa‘id’s cousin, who died at sea in
1837 on his way to the holy cities of Hijaz.

However, it is clear that some parts of the
Hidayat al-Talibin found inspiration in the
letters written by Sah Gulam ‘Ali. More spe-
cifically, in the letters in which the master ar-
ranges the sequence of the suliik degrees and
lists the main ritual actions (asgal) that a dis-
ciple must perform under the guidance of his
teacher."

The Hidayat al-Talibin also provided a
framework for similar modern treatises, such
as Sah Abi-1 Hasan Zayd Faruqi’s Manahij al-
Sayr.This recent work on the NagSbandi-Mu-
jaddidi sayr wa-suliik goes back to the same
cosmological order and terminology and con-
tains several quotations from Sah Abii Sa‘1d’s
work.*

The Hiddyat al-Talibin also inspired the
chapter on the suliik that concludes the first
part of Saykh Giimiishanevi’s Jami al-Usil.
One could argue that Saykh Diya’ Uddin care-
fully translated it from Persian into Arabic so
as to make such an important text available
in the Arab world and the Ottoman Empire.
This testifies to and provides conclusive ev-
idence for the great flow of ideas and cir-
culation of texts in current Islam. Most im-
portantly, it demonstrates the continuity of a
living traditional teaching that spread from
the Indian Subcontinent into the West while
retaining its original traits and distinctive
features. Integrating the Sah Abli Sa‘id’s text

A s

11- Mir Nu‘man, Risala-ye Suliik ma urdii tarjumeh, Hayderabad 2002.
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12- In Majmii ‘a-ye rasd’'il-e suliik-e tariqa-yi Nagsbandiyyah, Hayderabad, 1253 h., pp. 1-57. Sah Ra’@f
Ahmad was another 01: Sah Gulam ‘Al’s khalifah. He wrote his master’s biography, assembled his letters in
a volume (Makatib-e Sarifah, Istanbul, 1989) and also collected a selection of his sayings(Durr al-ma'arif,
Istanbul, 1997).

13- $3h Gulam ‘Al’s letter n. 90, on the “Exposition of the Way” (izah-i tarigah), Makatib-e Sarifah, op.
cit. pp. 137-139.

14- $ah Abi-1-Hasan Zayd Fariqi (d. 1993): Mandhij al-Sayr wa Madarij al-Khayr, Qandahar 1957
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into the Jami* al-Usitlis not a matter of pure
chance or a mere exercise in translation: be-
cause Sifism is a living tradition, writing and
reading books is crucial part to the transmis-
sion of knowledge. The teaching of Hidayat
al-Talibinis ascertained to have come down to
Saykh Giimiighanevi in a simple and straight-
forward way: while representing the essential
synthesis of the knowledge transmitted by Sah
Gulam ‘Al to his leading disciples— Sah Aba
Sa‘id Faraqi andMawlana Khalid —, it reached
the West and came to Saykh Giimiighanevi

through his teacher Ahmad ibn Suleyman
al-Arwadi. Indeed, the core essence of this
teaching can be summarized by the three ini-
tial lines of the Risalah, where one can read:

“You have to know that Hazrat Mujad-
did, al-Imamal-Rabbani and his followers af-
firmed that man is composed (morakkab) of
ten subtle centers, five belonging to the World
of Command and five to that of Creation. The
five pertaining to the World of Command are
The Heart, The Spirit, the Secret, the Hidden
and the Most Hidden....”.
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Scheme of Nagshbandi Suluk from Shah Abu-1 Hasan Zayd Farugi’s
Manahij al-sayr wa Madarij al-Khayr



